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Practical Theol ogy and Evangelism

At the dawn of a newmllenniumit is inperative the
Christian church take a fresh |look at the task of evangelism
No other issue in the |life of the church, except perhaps the
subj ect of prayer, receives so much attention with so little
action as evangelism This estrangenent between intention and
practice is worsened by the decided |ack of accurate
t heol ogi cal reflection on evangelism which is not surprising
considering the scarcity of practicing evangelists who are
t heol ogi ans and vice versa.

Mor eover, the question of how to actualize effective
evangelismis too often addressed by the incorporation of a
whol esal e pragmatismin the evangelistic endeavor. The advent
of each new and seem ngly successful nmethodology is followed
by its eager inportation and application in other church
contexts. Unfortunately, inplenmentation generally is not due
to any inherent theological integrity, but rather because of
the results produced el sewhere, proving that pragmatismreigns
suprene as the end justifies the means. Further, that end
itself, pursued so diligently by lay persons and clergy alike,
is in fact flawed. As is often the case, a significant aspect
of the problem my also contain the key to the solution; in

this case the mi staken focus on crisis as the over arching



paradi gm for conversion. Because of the |ink between one’s
concept of conversion and the practice of evangelism if the
former is msconceived, the latter

will naturally |lose its effectiveness.

Neither an effortless, nor too sinplistic solution to the
gargantuan task of restoring a lifestyle of evangelismto the
third m Il ennium Church, such as experience in the first
century church, will be proposed here.! Nevertheless, both
church and acadeny have a responsibility to attenpt some new
propositions to further the Lord s great purposes in the
worl d. Furthernore, as a student of both the church and
acadeny, | am excited by the potential which an application of
t he discipline of practical theology to evangelismefforts
within local churches offers for a restoration of a lifestyle
of evangelism

Toward that end, | propose that conversion should be
concei ved as an ongoi ng process, a spiritual journey, rather
than narrowy viewed as a sudden crisis encounter. Proceeding
fromthis premse, | envision effective evangelism as enmerging
froma practical theology that is dialogical in nethod,
bi blical in basis, spiritual in dinmension, communal in context
and wholistic in scope. This kind of theol ogical reflection

wi Il nove churches, and the individuals of which they are



conprised, toward the realization of a lifestyle of

evangel i sm

The Character of Practical Theol ogy

The structure of practical theology holds the key to
positive change in the way churches approach the task of
evangelism 2 Through the inplenmentation of four phases of
interaction enployed in practical theol ogy, churches can
devel op an effective pedagogy in the formation,
i npl enment ati on, and subsequent eval uati on of evangelism
practices. These phases involve devising a specific
description of the dilemm, encouragi ng a genui ne dial ogue
within accepted oral and witten traditions, formulating
reasonabl e intentions, and finally, setting in notion sensible
applications toward the resolution of the dilema.2® This
framewor k shoul d be incorporated into the teaching,
reflection, and inplenmentation of a practical theol ogy of
evangel i sm for each specific church context.

Properly executed, this process assures that evangelism
nmet hods refl ect a genuine discernnent of Theopraxis,* are
properly contextualized to each local field, have devel oped
t he necessary criteria to provide for evaluation and

correction, and



Most inportant, energe fromthe life of the church and
ordi nary believers rather than academi a. Such an approach
mlitates agai nst theol ogical estrangenment, w despread
pragmati sm overly sinplistic views of conversion, and the

i mpl emrentation of ineffective nethods of evangelism

The Extent of the Dilenm

Enpirical Data

Empirical studies indicate the scope of the problem
facing the church when it comes to evangelism A recent study
of 845 adult Christians from 34 different churches,
characterized the |ink between conversion experience (Sudden,
Gradual , or Unconscious) and evangelism® Respondents
answer ed questions about their evangelisminvol venment, their
personal conversion story, their theol ogy of evangelism and
their likely involvenent in various evangel i sm net hods.
Perhaps the nost interesting statistic is that nearly 70% of
t hose Christians polled had either a Gradual conversion

experience (42.6% or had always been a Christian (26.3%,



conpared to less than a third who attest to a Sudden
conversion (31.1% . This data concurs with nunerous other
studi es throughout the last century.?®

The data affirmthat there is a significant relationship
bet ween one’s Conversion Story and several beliefs about
conversion. As mght be expected, those with an Unconsci ous
or Gradual conversion place a higher enphasis on conversion as
a lifelong process. Those with a Sudden conversion place a
hi gher enphasis on the belief that Christians are cogni zant of
their conversion and need a dynam c spiritual experience. For
sonme reason not clear fromthis data, those with an
Unconsci ous and Gradual conversion find church involvenent to
be I ess inmportant than those fromthe Sudden category.
Conversely, there is a significant tendency for those with a
Sudden conversion to downplay the inportance of baptism
especially when conpared to those with an Unconsci ous
conversion. In these four aspects, at least, it seens there
is a link between what people have experienced thensel ves and
their theol ogy of conversion.

Anot her intriguing finding is the significant disparity
in the ranking of the four basic spiritual disciplines in
i nportance.’” Alnost twice as nmany with a Sudden conversion

saw Prayer and Bi ble reading as absolutely essential than



those with an Unconsci ous conversion. The disparity is even
greater in the discipline of Sharing one’s Faith. Wy woul d
t hose who are converted suddenly appear so nuch nore zeal ous
in sharing their faith than those who have been Christians al
their lives? Perhaps, the answer has nore to do with the
evangel i sm met hods offered than the degree of zeal ousness in
t he believer.

Furthernmore, regardl ess of the conversion experience,
respondents consistently and significantly ranked evangel i sm
as |less inportant than the other spiritual disciplines. This
| omwer enphasis on evangelism would seemto stand the NT on its
head. A thorough reading of the NT texts indicates no less a
focus on evangelismthan on the need for prayer, fellowship,
or respect for scriptural know edge. As such, the
contenporary church is in danger of perpetuating a vicious
cycle in which the inferiority of evangelism and the scarcity
of evidence for a |lifestyle of evangelism affirnms for new
converts the relative uninportance of evangelismas a
spiritual discipline.8

The data al so show t hat how peopl e cone to Chri st
i nfluences their |ikelihood of involvenent in certain
evangel i sm met hods. For every nethod, those with a Sudden

conversion endorsed nore willingness to get involved than



those with a Gradual conversion, and they in turn, were nore
likely to do so than with an Unconsci ous conversion. For
exanpl e, those nethods that reflect fairly public or
i ntentional evangelism endeavors, such as “sharing a testinony
in public,” are the ones which both the G adual and
Unconsci ous convert are less likely to participate in,
according to the results. Assum ng that nore assertive
nmet hods of evangelism view conversion as a punctiliar event
evoked by a crisis experience, it stands to reason that
i ndividuals with a sudden Conversion Story woul d be nore
likely to enploy these nethods, as the data seemto indicate.
Simlarly, those with a Sudden conversion are nuch nore
likely to “pray a prayer of repentance with sonmeone who asked
themto” than those fromthe other categories. Because this
type of evangelismis uncommon in the nore gradual conversion
experience, such activities may fail to resonate with those
respondents’ understandi ng of how conversion, and consequently
evangel i sm takes pl ace.
As a caveat, the difficulty of measuring (enpirically)
t he various aspects of Christian conversion should be
appreci ated. Conversion is a highly personal, spiritual
experience not easily quantified or characterized apart from

subj ective self-disclosure of the phenomenon. |In addition to



the paucity of actual scientific data, the wide disparity in
nomencl ature regardi ng the conversion story causes confusion.
Perhaps in the future, organizations |like the AETE and ot her
academ c entities will attenpt to formulate sone specific
definitions to be recogni zed and accepted, at |east, within

academ a. ®

The State of Evangelism

The enmpirical data supports sone basic assertions to be
made concerning the state of evangelismw thin the Anmerican
church. The lack of practical theol ogical reflection on the
formul ati on, inplenmentation, and eval uati on of actual
evangel i sm met hodol ogies results in capitulation to a
pervasive pragmatismin the church when it comes to evangelism
nmet hodol ogy. 1° Because of this, evangelism nethodol ogi es tend
to lack biblical integrity and often fail to resonate with the
conversi on experience of the average believer. The
di stressi ng consequence is a dearth of effective and whol esonme
evangelism effort taking place.

Too often decisions concerning evangelismin |ocal
churches are not based on a genuine Theopraxis, or attenpts to
di scern the leading of the Spirit. Unless pastors and | eaders

are willing to do the hard work of seeking God and devel opi ng
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a conmprehensive theol ogy of evangelismfor their context, they
will succunb to the tenptati on of expediency. Instead,
| eaders should realize that a stress on tangible results
threatens to reduce evangelismto an overly sinplistic task,
negl ects the conpl ex nature of conversion, and makes
commonpl ace the dynam c interactions that occur between the
human and the divine in that process. The answer lies in
training ordinary Christians to discern nore readily
Theopraxis and develop their theological skills in evangelism
However, due to an unhealthy bifurcation which exists
bet ween the church and the acadeny in respect to the study of
t heol ogy, theological reflection is seen in contenporary
Christian culture as a purely academ c discipline having
little or nothing to do with the actual day-to-day |life of the
average churchgoer. When the intellectual disciplines becane
i ndependent of the church this evoked a new response, the
promotion of a clerical paradigmfor defining theol ogy. !
Furthernmore, when the practice of the church focuses
al nost solely on the delivery of sernons and instruction from
clergy as the primary pedagogy for theol ogical education, the
di vi sion between religious faith and the routines of life is
enl arged. Because this practice reduces the believer's

relationship to the Christian tradition primarily to an
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exposition of biblical text as a means of arriving at truth,
it "subverts the very basis of the reflective wi sdom of the
believer."' Unhappily, in this way professional clergy help
to sustain unhealthy conpartnmentalization in the life of the
bel i ever and perpetuate the nmyth that evangelismis the
responsibility of the formally trained. An overenphasis on
the power of the pulpit or classroom encourages ordinary
Christians to be passive listeners instead of active
participants in the work of the church. This concentration on
prof essi onal clergy as the locus of all theol ogies represents
a maj or structural challenge to revisioning the sharing of
faith as a habit to be practiced by every believer.

Consequently, apart from participation in church

activities, many | aypeople are not encouraged to discern
actively the work of God in their lives, or the lives of those
outside the faith. This disparages the discernnent of the
genui ne nove of God in everyday tasks. Wrse yet, unbelievers
get the point as well - the Christian God is not to be found
out si de the context of church services and is only present
where conpel ling spiritual phenonena are manifested! |If a
lifestyle of evangelismis to be recovered, the ordinary
Christian nust enbrace and practice a theology of evangelism

that is internalized and self-initiated.
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This | ack of theological reflection is the genesis of
other problens. A synptomatic focus on the shortage of
evangelismtends to cloud the real issue of why people fail to
get involved in evangelismefforts. Not only is there a
deci ded | ack of long-termfruit to excite enthusiasmin
evangelismefforts, but the methods of evangelism offered too
often fail to resonate with the conversion experience of their
constituency or |lack enough theological integrity to spur
invol vement. By limting the nethodol ogies offered to only
t hose which reflect a crisis conversion theology, especially
wi t hin congregati ons whose constituents primarily attest to
process rather than event oriented conversions, |ay
participation is discouraged and decisions are affirmed to
abstain frominvolvenment. |In addition, the primary focus of
conversion has been al nost solely on the individual context,
rat her than the conmunal aspects of salvation and its inpact
on the entire cosnos. Wthin both the acadeny and the church,
the traditional protestant understandi ng of salvation as a
punctiliar event which affects primarily individuals nmust be
chal | enged t heol ogi cal ly.

These problens are part of the specific description of
the current dilemma. What then, can be done to resol ve these

i ssues? By working through the process of devel oping a
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practical theology of evangelism churches can nobilize
Christians further along a spiritual journey that wll
invigorate the life of the church as well as those who do not

yet know Chri st.

Spiritual Journey Revisited

| believe Spiritual Journey to be the nost appropriate
paradi gm wi th which to conceive the conversion process. The
concept of lifelong spiritual pilgrimge has considerable
epi st enol ogi cal significance. Spiritual journey is an over
archi ng paradi gm for understanding the entirety of human
exi stence. From Toyota and U.S. Navy commercials to 900 |ine
psychics, “journey” has becone a national buzz word of sorts,
a theme prevalent in the popular culture. However, what |
have in mnd here is Christian conversion seen as a
mul ti farious process that entails three phases; quest,
encounter, and transformation.®® While every human i s capabl e
of experiencing all three phases of the spiritual journey,
only those who commit their lives to Christ will ever actually
go beyond the quest stage; the rest will remain “lost.”
Finally, Christian conversion is ongoing, involving a conplex
process of transformation.

The first phase, spiritual quest, involves the aspects
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of human pilgrimge in which persons seek after a deeper

know edge of the reason for their existence. All humans are
bei ng drawn by God back to him While Christians cannot force
novenment along this path (this is the work of the Holy
Spirit), they can help explain some of the paradoxes of human
experience that hold people back fromtaking the next step
toward reconciliation. Thus, the essence of evangelism

consi sts of determ ning where people are on this journey and
hel pi ng them al ong their path back to God.

The second phase is encounter. For sone, their view of
conversion consists primarily of this step in which a
commtnment is made to Jesus Christ. \What is nore inportant,
this stage involves the discernnent of Theopraxis, a
recognition of the atoning work done by Christ at the Cross,
foll owed by an obedi ent human response to the presence of God,
which results in transformation stenm ng from genui ne
repent ance and faith.

The final phase, transformation is the natural fruit of
an ongoi ng di scernnent of Theopraxis in the life of the
Christian believer. This conprises not only a quantity of
life (eternal) but a quality of life as well, whereby the
bel i ever’s ongoing personal relationship with Jesus shapes and

transforns every other relationship along the spiritual
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pi | gri mage.

Al'l three aspects nust be incorporated into the
evangel i stic endeavor, |est people turn away from God because
encounter was prematurely pressed upon them before the Spirit
br ought them conpletely through their quest to the place of
faith. Simlarly, an undue focus on encounter alone can |ead
to the neglect of the serious responsibility of nurturing
peopl e al ong the path of transformation as an intrinsic part

of the evangelistic process.

Fi ve Aspects of Theol ogi cal Reflection on Evangelism

In order to pronote a nore thorough and accurate
reflection for the formation of a Practical Theol ogy of
Evangel i sm using the journey nodel, at |east five aspects
shoul d be addressed. %4

First of all, the whole process of evangelism nust be
di al ogical in nethod. Dialogue “along the way” is the
essential catalyst for discerning Theopraxis, providing the
means of form ng a practical theol ogy and understanding its
i nplications for spreading the Gospel. Developing a dynan c
di al ogue with the various "texts" used by those both in and
out side the church, i.e., biblical docunents, historical

traditions, narrative accounts, political practices,
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generational characteristics and contenporary scholarly
literature, is a purposeful activity and one of the key
aspects of the correl ational approach. This is described as a
"play between question and text,"? and the dynami cs of this
conversation, including descriptions of the various
participants, the role of the Spirit, the faith comunity, and
t he question of authority in the discussion, all inpinge on
the interactions that conprise evangelism W nust seek, on a
continual and communal basis, significant dialogue not only
with the Creator who wi shes to transformevery facet of the
process, but also with those outside the conmunity of faith.
Only in this way can they too, share in God s invitation to
partake of the truth of the gospel.?®

Secondly, a thorough investigation of the scriptures wll
provide a biblical basis for the spiritual journey paradi gm
The O d Testanent, with its description of both the literal
and nmet aphorical journey of Abraham its extensive vocabul ary
of travel, the significant role Heil sgeschichte plays for
| srael, the paradigm offered in the Exodus event, the future
hope prom sed in the major prophets, and the pronounced pl ace
of the journey nmotif within the wisdomliterature, to nane a
few exanples, offers a rich source of potential study and

insight for pastoral |eaders desiring a significant dialogue
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with the Hebrew texts.

Furthernmore, the New Testanment is replete with journey
met aphors depicting the quest for spiritual truth as a
fundament al conponent of human |ife.! The |exical data al so
reveal s the prom nent place of the pilgrimnotif in the NT
docunments. The recurrence of the fornulaic the way (©° O*TH),
and the use of race ({"(f<) in Paul, serve as literary
signals to the journey metaphors enbodied in the NT witings.
The response to God's initiative in seeking after the lost is
a "wal k of faith," seen as a dual turning to God in faith
concerning his pronises, and froma sinful world where the
sojourners are both strange and alien. The context for al
this is a pilgrimge of faith which involves conti nual
perseverance al ong The \Wy.

Third, the spiritual dinmension of the conversion process
needs to be explored. Through the three stages of quest,
encounter, and transformation the Holy Spirit interacts with
humans to effect what is known as Christian conversion.?!®
Because conversion is as conplex and varied as the
personalities of each individual and the intricacies of the
Spirit's interactions within that human life, it nust be
tacitly assunmed that there is no nonolithic paradigmthat can

clai muniversal application to every conversion experience.
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Nevert hel ess, | believe the three phases provide a
structure to explain the manner of the Holy Spirit’s workings.
The first phase involves a spiritual quest upon which every
human enbar ks; as people ponder their reason for existence, a
consci ousness of separateness energes in the human heart. The
second aspect of spiritual encounter is an explicit experience
of the incarnation, power, and ongoi ng presence of the risen
Lord which acconplishes reconciliation between God and
humanity. Finally, this nmovenent entails a progressive
spiritual transformation, enbodied in the processes of
sanctification and of salvation as novenent toward a specific
destiny. 1®

Recogni zing the spiritual dinmension necessitates that
ordinary Christians be trained to discern the work of God in
their mdst. |In addition to adequate theol ogical preparation,
a heartfelt reliance on the Spirit of God will enable persons
to acconplish the enigmatic and conplicated task of w nning
the lost. By centering on God as the evangelist, they can
nore accurately understand the gifting of the Spirit to them
as individuals who will be used by himto engage unbelievers
al ong their spiritual journey and encourage themto take one

step closer to Christ. 20
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Fourth, the comrunal context of conversion needs to be
hi ghl i ght ed and understood. The Messianic comunity, a
communi ty of | oving whol eness, counters the effects of
| onel i ness, isolation, and separation so prevalent within the
contenporary culture. It does so by reconciling persons back
into genuine communal relationship with God and each ot her.
Because the very essence of God' s existence is conmunal, any
relationship with himnust be seen in the context of
community. For this reason, all conversion, which is
essentially the restoration of a severed relationship with the
Triune Godhead, fundanmentally occurs in a comrunal context.
The community of faith is inextricably indebted to the dynam c
of the Trinity for its life source and direction, for apart
fromGod it can do nothing (Jn.15: 1-6).

Furthernore, the nmessianic conmmunity is by definition an
exceptional community that is thoroughly Christological, that
is, directed to Christ and by Christ. This distinction
constitutes the basis for all individual conversion experience
and subsequent imersion into his comunity. In this way all
conversion takes place in the context of a journey along with
the nmessianic comunity of faith. The work of Christ to form
the community through his atoning sacrifice, and to direct the

community toward its m ssion of incorporating new nenbers, is
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foundational to its role as God's redenptive agency in the
world. A practical theology of evangelism should enbrace the
conviction that the messianic community is the context of al
genui ne Christian conversion.

Fifth, and finally, the wholistic scope of the conversion
process needs to be recogni zed. Individuals have inestinable
worth as persons destined to be whole in an eventual
restoration of the imge of God. This restoration takes place
in the essential relationship between the inner character of
t he human and t he personhood of God, whose interactions are
expressed in a person’s spiritual journey toward a specific
goal .?t As such, the people of God have a destiny of
whol eness; the destination of their journey is to "dwell in
the presence of God as a whol e person."?? Therefore,
conversion is understood to be the process whereby whol eness
is restored.

Moreover, it is wholistic in that its scope extends
redenpti on beyond the sphere of mere individuals to include
t he messi anic and gl obal comunities of which they are a part.
Thus the purpose of the spiritual journey and the fruit of
Theopraxis is to recognize and assist God's work in the m dst
of all creation to restore whol eness to every aspect of its

exi st ence.
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I mplications for Evangelism
| have tried to provide pastors, teachers, and other

| eaders in evangelismwi th a nodel for devel opi ng an effective
Practical Theol ogy of Evangelism for their context. By using
the four interactive phases (description, dialogue, intention,
and application) as a teaching structure, they will be well on
their way toward the devel opnment and inplenentation of this
t heol ogy. | make no specific assertions concerning nethods,
as they rightly emerge fromthe concrete intentions that are
formul ated fromthe ensuing dialogue within each | ocal
context. Once sensibly applied, they can be critiqued and
eval uated, evoking a whole new dilenm for the process to be
again. Furthernmore, the five aspects of evangelismthat |
propose are purposively neant to be “grist for the mll,” so
to speak. They will provide structure, as well as provocative
content, for the inception and continuation of an ongoing
di al ogue with those in, and outside, the church. Such a
Practical Theology will, | pray, facilitate novenment toward
the restoration of a lifestyle of involvenment in the vital

m nistry we call evangelism

This article represents a brief synopsis of the author’s Ph.D. dissertation,
Toward a Practical Theol ogy of Evangelism Spiritual Journey as an Essenti al
Par adi gm for the Conversion Process and Its Inplications for Evangelism

Met hodol ogi es, submitted in the Spring of 1999 to Fuller Theol ogi cal Sem nary.
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1. Geen has noted how | ay persons were the key to the spread of Christianity
as they went about “gossiping” the gospel in their everyday tasks (cf., Acts
5:20-21, 42), Mchael Geen, Evangelismin the Early Church (CGuildford,
Surrey: Eagle, 1970), 211.

2. For a thorough discussion of this premse see Brian M Kelly, Toward a
Practical Theol ogy of Evangelism Spiritual Journey as an Essential Paradi gm
for the Conversion Process and Its Inplications for Evangel i sm Met hodol ogi es
(Pasadena: Ph.D. Dissertation, Fuller Theol ogical Sem nary, 1999).

3. The author's nethodol ogy is significantly shaped by Browning' s basic
structure of practical theology, see Don S. Browning, A Fundanental Practical
Theol ogy: Descriptive and Strategic Proposals. (Mnneapolis: Fortress Press,
1991), 58. Also by David Tracy's "revised correl ati onal nethod," see David
Tracy, "Practical Theology in the Situation of G obal Pluralism" in Formation
and Reflection: The Pronise of Practical Theol ogy ed. Lewis S. Madge, and
Janes N. Poling, (Philadel phia: Fortress Press, 1987), 139. Critical
correlation is "a corporate act of a well-led community of faith that noves
frominsights and clarifications to decisions and actions which hel p define
along the way what this faith community is to be in the mdst of the world,"
Ibid., xxiXx.

4. Theopraxis is, sinply stated, the intentional activity of Cod in the m dst
of situations. Goonme called this a “shared Christian praxis,” whereby God's
sel f-di scl osure can be discerned through a "participative and di al ogi cal
pedagogy, " in which people learn to reflect on their own "historical agency in
time and place" and on their own "socio-cultural reality." See Thomas H.

G oone, Sharing Faith: The Way of Shared Praxis (San Francisco: Harper, 1991),
135. The Theopraxi s envi sioned here has a dual dinension, that of the human
com ng to know, and recognize the work of God, even as he or she is known by
the divine, and recognized by him For a thorough discussion of this concept
see Chapter Four, Parker J. Palner, To Know as W are Known: A Spirituality of
Educati on (San Franci sco: Harper Row Publishers, 1983).

5. The complete report is entitled Statistical Relationships: Conversion Story
and Evangelism yet to be published in whole, but portions are contained in
Kel ly, Toward a Practical Theol ogy of Evangelism Chapter 111.C 4., 55-99. The
Unconsci ous category is the | abel given to those who “have known the Lord all
their lives,” that is, there has never been a time in their |ife when they
wer e conscious of not know ng the Lord.

6. Cf., Edwin Diller Starbuck, "A Study of Conversion," in The Anerican
Journal of Psychol ogy, Vol.8, (1897), 270f.; Elner T. dark, The Psychol ogy of
Rel i gi ous Awakeni ng (New York: Macmllan Press, 1928), 48, 86-87; Gordon

WAl | port, The Individual and Hs Religion: A Psychological Interpretation
(New York: Macmillan Conpany, 1950), 33-35; Walter Houston dark, The

Psychol ogy of Religion (New York: Macnillan Press, 1958), 213-214; GCeoffrey
E. W Scobie, Psychol ogy of Religion (New York: John WIley and Sons, 1975),
50-51; Christine Liu, "Becomng a Christian Consciously Versus

Nonconsci ously," in Journal of Psychol ogy and Theol ogy, Vol. 19 No.4, (1991),
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368.

7. The four are Prayer, Reading the Bible, Sharing Faith, and Christian
Fel | owshi p.

8. Not only was the idea of evangelismless inportant, but nearly two-thirds
(64.2% of those who responded indicated they had shared their faith only 3
times or less in the |ast year, 12.7%not at all. Such a | ow amount of sharing
faith, based on self-reporting, hardly indicates a “life-style” of evangelism

9. This is a problemendenic to the whol e discipline of evangelism The | ack
of accepted definitions add to the confusi on when di scussi ng net hods,

t heol ogy, and many ot her aspects of evangelism i.e.; differences between
“relational,” “friendship” and “intentional” evangelism

10. Such pragmatismis nearly al ways based on the number of conversions that
took place as a result of the nethodol ogy. Yet, there is no normative
definition of what conversion really entails, i.e., nunber of baptisnms, new
nmenbers, altar consultations, and church attendance. Nor has the negative

i mpact of certain evangelistic nmethods on people’ s faith journeys been
assessed.

11. Two books deal with this issue in depth; Edward Farl ey, Theol ogia: The
Fragnmentation and Unity of Theol ogi cal Education. (Philadel phia: Fortress
Press, 1983); and Edward Farley, The Fragility of Know edge: Theol ogi ca
Education in the Church and the University, (Philadel phia: Fortress Press,
1988) .

12. Farley, Fragility, 97

13. | amdeeply indebted here to ny nentor, R chard Peace, for his nodel of
the conversion process as a pilgrimage that involves these three stages. For a
detail ed description of this concept see the forthcom ng R chard V. Peace
Conversion Paradigns in the New Testament: The Conversion of Paul and the

Twel ve, (Grand Rapi ds: Eerdmanns Publishing Co., 1999), also see Johnson (one
of Peace’s students) and Ml oney's, "Dynam c Sequence of Events in Conversion"
whi ch invol ves three stages: grow ng awareness, consideration, and
incorporation. In their nodel, a "point of realization" and a "point of
encounter" separate the three stages respectively, Cedric B. Johnson and H
Newt on Mal oney, Christian Conversion: Biblical and Psychol ogi cal Perspectives
(Grand Rapi ds: Zondervan, 1982), 23f.

14. For a conprehensive di scussion of each aspect see Kelly, op. cit.

15. For Browning it is "a to-and-fro process of questioning the text,
listening to the text, and being questioned by the text," see, Browning, 213.

16. This is true because all theol ogy, as know edge of the Truth, is
essentially a dial ogue between the Knower and the known, and takes pl ace
within community. As Pal mer contends, "to know the truth is to enter with our
whol e persons into relations of nmutuality with the entire creation - relations
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in which we not only know, but allow ourselves to be known," Pal ner, 54.

17. The cultural nilieu of first century Pal estine, the nunerous exanpl es of
spiritual seekers, the vocabul ary of seeking, Paul’s mssionary journeys, and
the journeying of the people of God in the book of Hebrews are just a few
exanpl es of the preval ence of this notif in the NI. See Kelly, op. cit., 143f.

18. Christian conversion can best be defined as a life-long process of
transformation in which the Cod of the Universe reconciles individuals, and
all of creation, back into redenptive relationship with H mself through the
atonenent of his Son's death on the cross and the sanctifying work of the Holy
Spirit toward the final conpletion of all things.

19. For this nodel each phase is seen as epigenetic, the individual cannot
nove to an advanced phase without experiencing the preceding ones. Jn.16: 8-11
descri bes this process, see Kelly, op. cit., 206-259.

20. Sone are gifted in ways that speak to the “quest” phase of the process,
showi ng aptitude for hospitality, apol ogetics, philosophical insight, etc.
whil e others are confortable with “encounter” experiences, which involve
praying publicly, inviting, worshiping, and calling for repentance; stil
others feel enpowered to help with ongoing “transfornmation,” by |eading Bible
studi es, teaching classes, or neeting one-on-one w th new believers.

21. "For the Christian, the journey is nuch nmore inward, involving growh in
his perceptions, his relationships, and his actions - in short, growth in his
whole life," Richard V. Peace, Pilgrimge: A Handbook on Christian G owh
(Pasadena: Ful | er Theol ogi cal Sem nary, 1996), 18

22. lbid., 23



